The tendency to ignore, downplay or to separate Herder's theology from the rest of his thought has been one of the characteristics of the English-language reception of Herder in the twentieth and twenty-first centuries and many of his philosophical and theological writings have still not been translated into English. This learned man, after refuting the notion of those who consider the primitive language as the effect of a divine infusion, accounts for the origin of language by a mechanism merely animal, or, in other words, by combining the organical 7 structure of the body with the faculties of the mind that inhabits it, and the circumstances in which the being is placed, in whom this organization and these faculties are united.
A close examination of the earliest reviews in British literary journals until 1804, the year after the author's death, will show how and why Herder was adopted as a 'friend to rational piety' and how he was later rejected on political grounds by the Anglican establishment. By the time an English translation of the Ideen zur Philosophie der Geschichte der Menschheit was published in 1800, readers of the Monthly Review had already been informed about Herder's work and ideas for over twenty years by way of announcements and reviews of the German publications which preceded the availability of English translations. 6 The eighteenth-century journals had an encyclopaedic mission and they were not intended to entertain before being discarded, but to contribute to the accumulation of knowledge and the dissemination of new ideas. 10 The opening sentence takes the reader directly to the core of Herder's thesis about the human origin of language:
This learned man, after refuting the notion of those who consider the primitive language as the effect of a divine infusion, accounts for the origin of language by a mechanism merely animal, or, in other words, by combining the organical 7 structure of the body with the faculties of the mind that inhabits it, and the circumstances in which the being is placed, in whom this organization and these faculties are united.
Herder rejects the idea of a divine origin of language proposed by Süssmilch and the mind-body dualism of Descartes, and proposes instead the unity of 'the organical structure of the body' and all the 'faculties of the mind'. The availability of English reviews and French summaries, on the other hand, meant that interested British readers could discover some of Herder's ideas and something of the German dimension to the European debates of the age.
ON THE SPIRIT OF HEBREW POETRY AND ENGLISH DISSENT
In religious feeling to instruct and to inspire benevolent deeds. 24 It was accompanied by a belief in a loving and benevolent Creator and this belief was shared by Herder. This author has borne the most honourable testimony to the excellency of Spinoza's private character, representing him as exemplary in every part of his conduct, and as uniting, to a mild disposition, the greatest firmness and probity in very tempting and critical situations.
DIALOGUES CONCERNING GOD
Finally, the author explains the difficult task facing the reviewer of a complex philosophical work:
In abstruse and complicated speculations of a metaphysical nature, it is peculiarly difficult, if not impossible to do justice to an author, or to give competent ideas of his labours. These small rivulets, while they point out the tract to the source, may, however, afford a temporary refreshment. We must confess that we feel peculiar satisfaction in reviewing the work before us, from the discovery that an apparently formidable enemy to the cause of virtue and religion, was, in reality, their warmest friend: that instead of being a reprobate, as ignorance and enthusiasm had depicted him, he was, in fact, a chosen vessel;
and we trust that, in other theological inquiries, we shall become more cautious not to be hurried away by our prejudices, nor suffer ourselves to be deceived by empty names, which those, who cannot reason, give to those who can. Furthermore, regardless of his respect for other religions, his pluralism and his dislike of missionary work and unquestioned doctrines, Herder's morality cannot be separated from his Christian faith.
Thomas Cogan was exposed to heterodox views at an early age at John Aikin's school at Kibworth and he later studied and practised medicine in the Netherlands and in England. He was one of the founders of the Royal Humane Society, a society originally established to promote resuscitation techniques in cases of near drowning.
Although he closely identified with Unitarianism, Cogan was best known for his rejection of all doctrines and his uninhibited personal search for truth. 28 Herder too thought that everyone should be free to practise their own religion, follow their own conscience and search for their own truth. 34 Taylor was the author of four substantial reviews of Herder's Zerstreute Blätter and Briefe zur Beförderung der Humanität which were published in the Monthly Review between 1796 and 1798. 35 Guthke has pointed out that
Herder did not appeal at all to Taylor's 'klassizistisch-rationalistischen Geschmack'. 36 It is certainly clear that he was frustrated with some of the extravagances of Herder's style, yet he found much that interested him within both works. The rhapsodic and fragmentary nature of Herder's writings, in fact, made them a particularly appropriate subject for treatment by the late-eighteenth-century reviewer, whose primary task was not to critique, but to give the reader a 'taste' as well as an overview of the work under consideration. Taylor interspersed his own criticism with a summary of the contents and passages translated from the German, which were carefully selected because he thought they would be of interest to the public.
Taylor's review of the Humanitätsbriefe, which extends to three issues of the
Monthly Review, begins thus:
The LETTERS TO PROMOTE HUMANIZATION begin by noticing the luxurious sympathy, with which men of disinterested benevolence contemplate the improvement of individuals and societies in the power or disposition to be reciprocally useful; and by narrating the institution of a local society to forward such improvement, by collecting and diffusing all information favourable to the interests of human kind.
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This is followed by a quotation from the book: 'It ought not to be our object to angelize, nor to brutalize, but to humanize man,' and this Taylor campaign. 41 Herder introduced a note of hope into his poems, by acknowledging the humaneness of some white American opponents of slavery, in particular the Pennsylvanian Quakers. It is interesting to note that Taylor later argued that to abolish slavery immediately would be dangerous. 42 Herder, although vehemently opposed to slavery, also thought that oppressed people would eventually rise up against their oppressors in violent acts of vengeance. It is probable that Herder's opinions about slavery contained in the Humanitätsbriefe and the Ideen zur Philosophie der Geschichte der Menschheit contributed to discussions about the topic in liberal Dissenting circles at the turn of the century.
Taylor concludes his review of the Humanitätsbriefe with the letters on the humanising potential of Christianity, of which he approves:
The two concluding letters discuss the merits of Christianity, and justly characterize it as deserving, above all others, the name of the humanizing religion. The innate maxim of the brutal or savage man is the selfish iniquitous The purest religion and the warmest benevolence breathe in every page; the bestinformed mind will, in this work, add to its knowledge, and the most religious inquirer may, by the perusal, extend his views. Yet, in the philosophical part, we meet with many errors; and, as usual in assigning final causes, the author seems to us to have injured that of religion, which he wishes so sincerely to promote.
Anticipating an objection to the work on theological grounds, the author notes that some 'rigid believers of verbal inspiration' may be offended by Herder's interpretation of the history of the Cainites and Sethites 'as appellatives of shepherds and cultivators', but 'rational piety cannot object, and we will defy the most exact scrutiny to draw an atom of infidelity from the present work'(6). The reviewer discerns some differences between his own views and those of Herder, although both believe in the benevolence of a 'superintending Providence' (10) . While Herder shows how 'vice and wickedness triumph' in the conflicts between ancient civilisations and looks forward to a future state of 'civilisation and happiness', when 'destructive powers' give way to 'maintaining powers', the reviewer believes that 'virtue and religion' are 'really promoted in the struggle'. In an attempt to engage the attention of readers who may think that there are more immediate concerns in the present age than the study of the philosophy of the history of mankind, the author connects Herder's history of peoples and cultures to contemporary political developments. He transcribes a long extract from
Herder's history of the Lombards, for example, because 'their country will now perhaps assume a new and more permanent form under the name of the Cisalpine Republic'
(171) and Ancient Egypt is included because 'Egypt has of late engaged much of our attention' (8) . There is perhaps a hint of republican sympathy in the speculation on the future of the French satellite republic in northern Italy.
A very negative review appeared in the conservative British Critic in February 1803. The author of this review maintains that Herder is 'not quite so obscure or so extravagant as Kant, yet he is sufficiently so, abundantly to disgust an English reader'. 46 The British Critic was one of two journals to become hostile towards German philosophy at the turn of the century and this can be accounted for by a fear of radicalism and republicanism in the aftermath of the French Revolution. The philosophy of Kant was considered to be particularly dangerous and this was usually interpreted as being more politically radical than it actually was. 47 From about 1798 there was a vicious press campaign by the British government against English Dissent and German philosophy alike and a new journal, the Anti-Jacobin Review, was set up in 1798 specifically to counter the Whig domination of the British periodical press, which had become a greater concern for the government since the beginning of the war with
France. The Anti-Jacobin Review was determined to prove that there was a direct connection between religious Dissent, philosophical inquiry and political radicalism.
Most Protestant Dissenters wanted to dissociate themselves from the political ideas which had inspired the French Revolution, but there was suspicion that their displays of patriotism were only a front and that foreign literature and philosophy, in particular 'the metaphysics of Germany', were fuelling a Unitarian attack on the established religion and threatening national security. The government and more conservative members of the Anglican clergy believed that Dissenters should be giving up their own demands for reform in favour of patriotic support of the British war effort.
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A remarkable series of reviews of Churchill's translation appeared in the AntiJacobin Review in 1804, in response to a review in the Monthly Review from the previous August. 48 The author's purpose appears to have been to prove Herder's atheism and reveal his hatred for hereditary monarchy and organised government, thus exposing him as a Jacobin and an enemy of the British state. The Monthly reviewers, who neglected to expose the 'impiety' of Herder's thought in their article, are the joint subject of this written attack. In contrast to the reviews in the Critical Review and the Monthly, the author does not include very long extracts followed by a general appraisal, but intersperses short extracts from Churchill's translation with his own criticism and the result is more readable and entertaining than some of the more positive reviews. The author demonstrates a good knowledge of the subject and has clearly read the book in some detail in order to criticise it and expose some of Herder's factual errors and highlight contradictions in his argument. This is cleverly done and these reviews merit attention because they show how seriously the literary organs of the Anglican establishment considered the threat of German literature and ideas. In the first part of the review, the author directly associates the philosophy of Herder with that of Kant and the English Unitarian theologian, philosopher and scientist Joseph Priestley. The author is puzzled by Herder's 'arguments for the immortality of the human soul', which are 'completely enveloped in the sublime language of KANT':
He expressly declares that he agrees with "Priestley and others who have objected to the spiritualists, that no such thing as pure spirit is known in the universe; and that we by no means see far enough into the nature of matter, to deny it the faculty of thinking, or other spiritual qualities." Yet he repeatedly affirms that he is no materialist. 49 After ridiculing Herder's idea of Kräfte or 'organic powers', which 'had formerly animated inferior animals, and even vegetables,' and castigating the Monthly Review for neglecting to comment on Herder's 'natural history' as well as his 'civil history', the author concludes that 'Herder's system, as far as it is intelligible, is nothing else than the ancient PANTHEISM'.
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Oriental Dialogues, an abridged and reordered English version of the first volume of Vom Geist der ebräischen Poesie, was published in 1801 and this received a similar amount of negative attention from the Anti-Jacobin, which went as far as to accuse the Monthly Review of engineering an 'insidious attack on the religion of the British empire' by giving the book a favourable review. 51 It is hard to believe that the extensive reviews of Herder's two English translations, which appeared in the AntiJacobin Review over a period of many months from 1802 to 1804, did not increase rather than diminish curiosity about Herder. The author offers the following explanation as to why he has devoted 'so much time and labour' to 'the wild ravings of a disordered mind':
We answer -because those ravings are combined with the greatest impiety; because they have been studiously kept out of sight by other journalists; and because the work which contains them has been so zealously pushed forward as to have already undergone two impressions. The reflection suggested by this circumstance is far from pleasing. Are the taste, the spirit, and the principles of our countrymen so very depraved, as to admire whatever is imported from Germany, as to prefer the dull and impious absurdities of Herder to all that has been written in England on the philosophy of the history of man? 52 To the Anglican establishment Herder was not so much a 'friend to rational piety' as an impious enemy. Unlike the rational Dissenters, they did not associate piety with fearless metaphysical inquiry, but with loyalty to the 'religion of the British Empire'. 
